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れた『マルティン・ルターと宗教改革の基礎づけ（Martin Luther und die Grundlegung 
der Reformation）』は 1928年までに 11万部が発行された 2。他方で、一般にアドルフ
の主著とされており、広範な反響を惹起した『キリスト教の本質（Das Wesen des 
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Rechtfertigungslehre in Luthers Vorlesung über den Römerbrief mit besonderer Rücksicht auf 
die Frage der Heilsgewissheit） 11」がその端緒とされる。特にホルは第一次世界大戦後
の 1921年に刊行された『教会史論文集　第一巻　ルター（Gesammelte Aufsätze zur 
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たそれぞれの持ち場にあって仕え合うところである」（Adolf von Harnack, Lehrbuch der Dogmengeschichte 
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目的と、ただひとつの
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アドルフ・フォン・ハルナックのルター理解
【Abstract】
Adolf von Harnack and his View of Martin Luther Studies
KANO Kazuhiro 
　Adolf von Harnack was the most famous church historian in Germany at the turn of the 20th 
century. It is rarely mentioned that he was a Lutheran theologian; thus, gaining insight about 
Martin Luther is important.
　His father, Theodosius Harnack, from the perspective of the Erlangen School and Lutheran 
denominational theology, conducted research on Luther with the purpose of finding a balance 
between the law of the Old Testament and the gospel of New Testament. Theodosius’s view 
is deemed to be the opposite of aspects such as liberal and nationalistic tendencies, which the 
German evangelical church had followed in the middle of the 19th century, as well as the state’s 
control of the church, which was related to the culture struggle (“Kulturkampf ”) in Germany. 
Adolf von Harnack, on the contrary, only highlighted Luther’s concept of God in Christ. Adolf 
emphasized faith and Reduction to Paul, reestablishment of “religion”. It is nothing other than 
living confidence in the living God. His program is monistic, not dialectical. Adolf did not 
attempt to develop a comprehensive system.
　Adolf basically placed Luther in the late middle ages. For him, Luther was neither a German 
national hero nor a founder of the modern age. Rather, Luther was the restorer of old dogma. 
Adolf did not attempt a dialog between the visible and invisible church, the Kingdom of God 
and this world, and individual confidence and community faith. He was of the opinion that it 
is aporia, which has not reached dyophysite. However, at the same time, Adolf also stated that 
the difference between Luther and the middle Ages was the result of the revival of religion, 
the recovery of conscience. He considered freedom of conscience to be acquired by Luther. 
However, Karl Holl expressed the view that the establishment of conscience religion is at the 
center of Luther’s thought. As a result, the dispersed propositions were united by conscience 
and experiences.
　Indeed, Holl clearly asserted the unification of Luther’s thought that Theodosius was unable 
to do. However, that is not complete systematic theology. I could say that Luther’s “Kerygma” 
unity was presented. This view is certainly evident in Adolf. However, he does not belong to 
the Lutheran Renaissance.
